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1880 roay, corimacHo HopmaMm YcraBa 1864 roma, SBJIsIaCh OPraHOM aICISILMOHHOIO OOKaJIOBaHHUS
peleHuid pallOHHBIX CYJIOB KaK CYAOB IEPBON MHCTAHIMH B IOPUANYECKH ONPECICHHBIX KaTeropusx aedw;
3TUM o0Jieryanach JAEATEIBLHOCTh IMPOKYpaTyphbl, 3alllUTBl W HOTapuara. I[IpuHUMas BO BHUMaHHE
MO3UTHUBHBIC W HETATHBHBIC TOCIEACTBUS CyacOHOM pedopmbl 1864 T. B KOHTEKCTE OMbITA JCITEIBHOCTH
Kuesckoii cyneOHON manaTel, cieayeT MpU3HATh, YTO BCE OCHOBHBIC (YHKIMM 3TUM OpPraHOM OBLTH
BBHITIOJIHEHBI Ha BBICOKOM ypoBHe. KueBckas cyneOHas manara, SBISSICH CyJAeOHBIM OpPraHoM, MoTja
COBMEINATh CBOI paboOTy B KauecTBe CyJda C JAPYTMMH HEOOXOJAWMBIMH aJMHHUCTPATHBHBIMU U
OpTaHU3aIMOHHBIMU QYHKIMSIMU B KrieBckoi ry0epHUH.

Kimrouesblie ciioBa: KueBckas cyneOHas manata, cyacOHas pedopma, CyneOusie Ycrasel 1864roxa,
(YHKIIUH MANaTHI.
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Problems of Spiritual and Religious Re-education oPrisoners in the
Prisons of the Russian Empire in the Nineteenth Ceuary

The experience of spiritual and religious re-ediocadf prisoners in the prisons of the Russian Eenpi the
nineteenth century is studied. The activity of ttlergy in the context of spiritual and religious-education of
individuals who committed the illegal acts is aralg. The prison authorities, clergy and governorevaealing only
with religious propaganda, and the prison regirselfiwith all its inherent injustices and hardshipsised no desire for
prisoner’s rehabilitation. Insufficient materialpport of prisons only worsened the situation wharaddition to the
frequent lack of churches and chapels in the psisthre lack of libraries, spiritual and religioitedature, also was not
maintained a good salary level for the prison glerg

Key words: spiritual and religious re-education, the clertpg Society of Trustees of the prison.

Formulation of a research problem.The actuality and expediency of studying the qoestf
spiritual and religious re-education of prisonerghe prisons of the Russian Empire could be erpthby
the similarity of events and processes that toakein the nineteenth century to the present psesed hat
fact concerns providing basic legal guaranteesuaidn rights, transformation of the system of in§tins
for execution of criminal penalties connected vdtprivation of liberty, separation of new socidhtiens
needed to leverage other settlement, proper orgimiz of the prison system, new institutions, 8tbe
influence of religion on human being has alwaysnbaeportant, and the isolation of people in prison
acquires a greater significance, especially bygidf educational function of religion. Equally iorfant is
the social and educational function of religioutue@nce, which deals with the preparation of pedpl&aw-
abiding lifestyle. Elements of religious educatiamich are inevitably present during the priestisecof the
convicted, are contributing to move away from criediway of thinking, but to moral purification ot
habits, and therefore help to reduce crimes inréutu

Analysis of recent publications and researchScientific interest to the problem of the penatem
organisation and operation has been observed lgnahiand Russian scientists for a long periodirokt
Historiography of the problem is presented by FAHmadeev]. Bogaturev, S. L. Gajdykyl. M. Gernet,
O. Goreglyad, M. G. Detkov, D. O. Drul, M.D. Kalmykov, G.Canon,M. Kostetskyj, A. Kunitsun,
M. Mordvunov, V. M. Nikitin, M. V.Osupov, O. O. Piontkovskyj, M. F. Prjanishkov, V. V. Rosihin,
I. M. Uporov, B. S. Utevskyj, Fojnutskyj, Y. G. Shurwind®. N. Yarmysh etc.

Exposition of the basic material.lt should be noted that the primary purpose oftlimgi freedoms
because of committing an illegal act is not punishtrand isolation of individuals, but his rehaktiion and
correction to prevent the commission of crimestitufe. Therefore we consider this problem to bealdb
research the experience of spiritual and religimsgducation of prisoners in the prisons of the SRus
Empire in the nineteenth century.

Thus, one of the main tasks of the Church in theeteienth century was considered Christian
morality education and eradication of evil, fortarsce overcoming crime was resolved by isolation of
criminals in prison, also by the involvement of tblergy to the spiritual and religious re-educatimin
prisoners to escape anti-social behavior in future.
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That's why Alexander | established the Society afistees of the prison in the Russian Empire in
1819, which main task was to deal with the morahlslitation of prisoners. It should be recalledttin
1819, the Rules for the Society of Trustees ofpttion were approved. The aim was to regulate measi
help for convicted in the empire. Among them themes a point concerning teaching Christian piety and
good morals and Rule Xl, which regulated the sugpbligooks of Sacred Scripture and other spiritwaiks
for prisoners; generally the Rules dealt with tleesecity of teachings of a priest and morals fsopers;
also it was noted if there was a possibility taaage the church at the prison, the church was deresil a
remarkable institution for spiritual education sdad to be established at the prison; moreoveptts®n
authorities were responsible and had to provideréaisation of Sundays and holidays pious readings
conversations and prayer [1, p. 137].

If to speak about the activities of the Centras&mni administration (the CPA), the reports on itskwo
in the first half of the nineteenth century ha@silcontent about the activities of the clergyhia tontext of
spiritual and religious re-education of prisondrse reason for that is supposed to be a tsar palibich
under the spiritual and religious re-education ptad primarily the need to respect the laws of the
governing Orthodox Church. In general, all edugwl@ctivities at that time were reduced to coniduchf
the religious rites in certain established for tthays and the distribution of the seized booksardphlets
with religious content.

M. N. Gernet noticed that religious and educaticradtivity» in the prison enabled «educators» to
achieve certain beneficial effects for themselwesluding getting a significant amount of moneynfroéhe
state. One of the most famous figures was the wired the Perm Prison Committee archpriest Popizy.
was specialized in the publication of the followingoks: «Prayers for prisoners» (1881), «Manageffoent
prisoners in prayer» (1878), «Conversations with grisoners». In 1881, the author of «Prayers for
prisoners» declared that he had transmitted 56p@s of the book to the CPA and asked them te tie
books for the prisoners on the day of the coronadibAlexander Il getting both the fees and thecatted
«blessing» of the emperor. At the same time thereeédson to believe that most of those books haven’
reached the prison’s walls, because in 1884 moaa 80 000 copies were still kept in the Moscow
publishing [2, p. 385].

Equally unsatisfactory situation in spiritual amdigious re-education of prisoners, namely the esag
of religious literature could be observed in masgns of the the Russian Empire. The main reasothft
was that the books and pamphlets rarely reacheldathés of prisoners, prison directors and comngjtee
turn, didn’t subserve the prisoners to read. Thdemce for that could be found in the archival mfation
available in the «Brochure describing present sitnaof prison» [3, p. 18]. Spiritual and moral tent
books were available only in a few prisons. Howgesen under these conditions the prisoners hate no
read and have showed no desire to read. Prisotlisriies remained aside from these problems.

During the implementation of educational policy gfreblem of establishing churches in the prisons
of the empire raised. In 1879 there were 165 chagdh the Russian Empire. At the prisons whereether
were no churches, worship took place in chapetanged in separate chambers or simply at the chambe
The Society of Trustees of the prison was resptaéi the question of prison's staff, but did sotve the
problem of material support of the clergy at theedime [1, p. 137].

Thus, a priest was included to the prison’s staeffassarily; his duties concerning worship in the
church and on its religious and moral effect on filoek were enumerated in prison’s charter. He was
responsible for taking care of the prisoners mtyrale served many functions: officiated in a prigturch,
performed all ceremonies (funerals, christening,)@nade conversations with prisoners on religiand
moral subjects, taught the Law of God to the juleprisoners.

But at the same time, despite the importance offtimetioning of this category of workers in
prisons, the level of salary they received from titwal treasury was quite small, for instance semathan
wages of prison’s warden, and remained at the lefvelaterial support for the paramedics or doorkegp
[1, p. 137].

So the priest D. Troitskiy writes: «Priest's matksupport in prisons is much worse than all the
other clergy. For all that, they can not and shadtiuse any voluntary submissions from parishepess,
the material support given for clergy by churchspn committees is quite small, even meager: itlyare
exceeds 400 rubles a year in provincial prison» [4

The state of churches in provincial and distrigtrnie of the Russian Empire was characterized as the
extremely terrible especialy in the prisons whéie money was not enough even to maintain theirexte
view. And if the material welfare of the rural agrconsisted of donations from parishioners, thesopr
priest dealing with the flock of prisoners could mount on any financial assistance from their sicaus,
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prison clergy were in difficult official and finaiad situation, which could not affect the integrity their
duties.

Conclusions and perspectives for further researchThe prison authorities, clergy and governor
were dealing only with religious propaganda, arelghison regime itself with all its inherent injusts and
hardships caused no desire for prisoner’s rehatiit. Insufficient material support of prisons yonl
worsened the situation where in addition to thgudient lack of churches and chapels in the prighiesiack
of libraries, spiritual and religious literaturds@ was not maintained a good salary level for ghison
clergy. Therefore, the literature of the modernigeerightly observed that only normal human lifedamo
unnecessary restrictions would make the prisoneiabp harmless, would enable to provide spiritaad
religious influence and rehabilitate the prisoner.
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JleBuyk I. IIpo0jemMu QyxoBHO-peliriiiHoro nmepeBuxoBaHHsl B si3HiB y TopMmax Pocificbkoi
iMmepii B XIX crogirTi. JoCHimKyeThCs IOCBIA TyXOBHO-PENITIMHOTO TIEPEBUXOBAHHS YB'SI3HCHUX ¥
B'si3HUISIX Pocilicekoi immepii y XIX cromitri. [IpoaHanizoBaHO MAisJIbHICTH CBSILEHHOCITYKUTETIB B
KOHTEKCTI JTyXOBHO-PENITIHHOTO TIEPEBUXOBAHHSA OCI0, SKi BUYMHWIM TPOTHIPABHI MisSHHA. CBSIICHUK
060B'13k0BO OyB BKJIIOUECHHMII 10 MEPCOHANY B'S3HHIN. MIOro 06OB'SI3KH, IO CTOCYBAIMCS OOTOCTYKIHHS Y
LEPKBI, 1 peNirifHO-MOpaIbHUN BIUIMB HA yB'A3HEHHX, OyJu nepeadadeHi y cTaTyTi B'si3HuULI. CBAIIEHUK OyB
BIANOBiZaNbHUM 3a TypOOTy MpPO MOpalbHICTh YB'SI3HEHUX. BiH BUKOHyBaB Oarato (QYHKLIH: CyAMB Yy
TIOPEMHI IIEPKBi, BUKOHYBAB yCi IIEpKOBHI 00psan (ITOXOBaHHS, XPECTHHH 1 T.J1.); BiB OecCian 3 YB'I3HEHUMHI
Ha peNiridHi i mMopanbHi TeMHu, BUKJIaZaB 3akoH boxwuil HemoBHOMITHIM yB'a3HeHUM. CTaH IEPKOB B
o0nacHUX 1 palloHHHX LeHTpax Pociiicbkoi iMmepii xapakTepru3yBaBcs sIK HaA3BUYAHO BaKKHH, 0COOJIHBO,
MIpU B'SI3HUILIX, JI¢ TPOIICH HE BUCTAYaJI0 HABITh HAa MIATPUMAaHHS iX 30BHINIHBOTO BHUTIAMY. | sSKIIO
MarepiaapbHUN J0OpOoOyT CLIHCHKOTO ITYXOBEHCTBA CKJagaiiacs 3 IMOKEPTBYBaHb INMPHUXOXKaH, TIOPEMHUH
CBSILIEHHK 3 MAaCTBOIO 3 YB'A3HEHHX HE MIl pO3paxoByBaTH Ha (iHAHCOBY JOMOMOTY 3 iXHBOro O0Ky. Takum
YUHOM, TIOPEMHI CBSIIEHHOCTYXHUTEN Oylid B TSKKOMY CTAHOBHIII, IO HE MOIJIO HE BIUIMBATH Ha
BUKOHAHHS HUIMHU CBOiX 00OB'SI3KIB.

KiouoBi ciaoBa: ayXoBHO-peniriiiHe HEepeBHUXOBaHHS, CBSIICHHOCTYXXHTENi, TOBapHCTBO
MiKIyBaJbHE PO TIOPMHU.

Jleuyk U. IIpo6JieMbl 1yXOBHO-PEJUTHO3HOr0 NMePeBOCNUTAHUS 3aKJIIOYEHHBIX B TIOpbMax
Poccuiickoii mmmepun B XIX croserun. Mccrneayercs OmbIT AyXOBHO-PEIUTHO3HOTO TEPEBOCIUTAHUS
3aKTIOYEHHBIX B TIOpbMax Poccwmiickoit ummepun B XIX cromernu. IlpoanHanm3mpoBaHa AesITEIHHOCTH
CBAIICHHOCITY)KATENEH B KOHTEKCTE JIyXOBHO-PEIUTHO3HOTO TEPEBOCIUTAHMS JIMIl, COBEPUIMBIINX
MIPOTUBOIIPaBHBIC NiesHUs. CBAIEHHUK 00s3aTeIbHO OBLI BKIFOUCH B MEPCOHAI TIOPhMBL. Ero 00s3aHHOCTH,
KacaroIuecss OOTOCITYKCHHS B LIEPKBU U €€ PEIMTHO3HO-HPABCTBEHHOT'O BO3JCHCTBHS Ha 3aKIFOUYCHHBIX,
OBITM TIEpeYHClieHB B ycTaBe TIOpbMBI. OH OBUT OTBETCTBEHHBIM 3a 3a00Ty O HPaBCTBEHHOCTH
3aKIOYEHHBIX. OH BBIIOJTHSUI MHOTO (DYHKIWN: CYAHJ B TIOPEMHOM IICPKBH, BBIIOJHUI BCE OOPSIBI
(MOXOpOHBI, KPECTHUHBI U T.JI.) Bel OeCe/bl ¢ 3aKIFOUCHHBIMH MO PEIUTHO3HBIM U MOPAIBHBIM MPEAMETaM,
npernogaBai 3akoH BoXXWid HECOBEPIIEHHOJETHUM 3aKioueHHBIM. CocTosHHE LEepKBeH B OOJNACTHBIX U
palioOHHBIX IIeHTpax Poccuiickoit mMIepun XapakTepru30BaIoOCh KaK Upe3BhIYaHO OEICTBEHHOE, 0COOCHHO,
P TIOPBMax, TJC JICHET HE XBaTallo Ja)e IS MOJIepKaHus WX BHEIIHEero Buaa. U ecnm MatepuaabHOE
051ar0CcOCTOSTHIE CEIBCKOTO TyXOBEHCTBA COCTOSUIA U3 TIOKEPTBOBAHUH MTPUX0’KaH, TIOPEMHBIN CBSIIIEHHUK C
MACTBOW M3 3aKIIIOYEHHBIX HE MOT PAaCcCYMTHIBATh HA (PMHAHCOBYIO IOMOIIb C UX CTOPOHBI. TakuMm oOpa3om,
TIOPEMHBIC CBSIIEHHOCTYXKUTEIU OBUIM B TPYJHOM IOJIOXKCHHUU, YTO HE MOIJIO HE BJIHMATH Ha WCIOJHCHUE
MU CBOUX O0SI3aHHOCTEH.

KaloueBble ci10Ba: JAyXOBHO-PETUTHO3HOE IIEPEBOCIIMTAHHUE, CBSIIEHHOCTYyXHUTenH, OOIecTBo
MONECYUTEIHLHOE O TIOPbMaX.
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